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be described as matrilineal, especially when we have ample evidence that Piankhy and Shabako from one side and Shabitku and Taharqo from the other side were paternal brothers.
The matrilineal system of succession as practiced by modem and ancient societies may be defined as one wherein the right to the office of chief or king is inherited by the son of the chiefs or king's sister.5 The medieval writer Abu Salih (thirteenth century) states that in the Christian kingdoms of Nubia during his time, the office of king was inherited by the son of the king's sister, but if she did not have a son, the office would go to the king's own son.6 A classical author called Nicolous of Damascus (from the time of Augustus) reported that matrilineal succession prevailed among the Ethiopians. The latter term was generally applied to the kings of Napata and Meroe. In this particular source, the term probably denoted the Meroites because they were closer to the time of Augustus than the Napatans. Nicolous adds that when lacking a son by the king's sister, the Ethiopians chose as king the strongest and most distinguished fighter among their meno7
Abu Salih and Nicolous of Damascus illustrate a point about the kind of matrilineal succession that was believed to have been practiced in ancient and medieval Sudanese kingdoms. Neither of the two authors mentioned brother-tobrother succession, nor did they refer to the existence of brother-sister marriage among the Meroites or the Nubians. The natural tendency for the father to install his sons did not make the kings of the modem Asante matrilineal society marry their own sisters. The best they could do was to force royal women (i.e., the daughters of their sisters) to marry their sons, so that one of the king's grandsons would be eligible for the throne after one generation.8 It seems clear that there is little justification for using the term "matrilineal" for the system Macadam outlined. However, it is possible that Macadam meant to imply that what made it matrilineal was the importance of the royal women holding the titles snt.nswt and mwt.nswt (i.e., king's sister and king's mother, respectively).9 This issue brings us to similar views expressed by another scholar, who pointed out that the Napatan system was matrilineal and that the office of king 5Cf. L. Mair, African Kingdoms (Oxford, 1977), 129, for the case of a modem society. 9Macadam, "Queen Nawidemak," 46. was inherited by a son of the sister of the king. He gave as examples the cases of Anlamani and Aspelta, sons of the king's sister Nasalsa.l1 A close examination of the available material shows that there is little evidence to support a case of matrilineal succession in the kingdom of Napata. On the contrary, there is sufficient evidence to support my own contention that the system involved was very probably patrilineal. The main points of the hypothesis that will be developed here may be summarized in the following manner: the available evidence seems to indicate that the most important pre-condition for accession was that the claimant should be either a son or a paternal brother (possibly a full brother) of the deceased king, but there are odd cases that can be explained. The real reasons for the existence of this double choice may never be revealed to us; however, some possible explanations will be presented below.
Another argument against the existence of matrilineal succession in the kingdom of Napata is that not all mothers of the reigning kings had held the title of king's sister. Accordingly, some good interpretation should be sought for the importance of the royal women, especially sisters and mothers of the king and for the reasons of Aspeltas's citations of a long list of king's sisters' ancestors. (This argument will be further developed below.) A third and final argument is that the custom of brother-sister marriage, so common in the Napatan royal family, militates against the existence of true matrilineal succession.
Looking at the family relationships of the twelve kings from Kashta to Malenaquen (see Table I to Tanwetamani.12 It is important to stress such paternal relationships because so often scholars tend to ignore them. As for Atlanersa, Macadam has suggested, on very good grounds, that he was probably a son of Taharqo.13 This would make him a cross-cousin of Tanwetamani. Further, it is worth emphasizing the fact that the fathers of all these twelve kings had been kings at one stage or another; therefore, the conclusion that the above pattern of relationships suggest a patrilineal system of succession becomes very obvious.
As for the reasons why the heir-apparent was sometimes a brother and other times a son or a cousin or a nephew of the preceding king, there can be more than one possible explanation. It is possible that Napatan society gave a priori importance to seniority and maturity. Observing the order and relationships of the first five kings, it would be fair to deduce that the sons of Piankhy (Shabitku and Taharqo) were considered eligible claimants at the time of their father's death, but the reason they did not follow him immediately was because they were looked upon as immature; their right to rule would be preserved until they reached prime age.14 In the meanwhile, the throne would pass to the closest mature or senior male such as a full brother of the deceased king. The application of this system was surely not without complications and difficulties. The sons of a junior brother (such as Shabako, for example) would have no right to the throne and this could lead to family conflicts. In fact, one cannot resist the suspicion that Tanwetamani (one of the three odd cases mentioned above) had usurped the right of an elder son of Shabitku. This might explain Tanwetamani's decision to build his tomb in the old cemetery of El-Kurru instead of following the tradition set by Taharqo of transfering the royal burial grounds to Nuri. 16
It is interesting to note that an analogous system is practiced today by an
If this system were strictly followed, the children of Taharqo 17However, it seems unlikely that each time there were two brothers followed by two children of the eldest brother. Therefore, the writer is inclined to accept Macadam's view that Atlanersa was probably a son of Taharqa and that King Senkamanisken and Queen Nasalsa were children of the former. See footnote 13 above. marriage cannot be maintained. The brother-sister marriage was only a custom, probably a privilege of the royalty. This custom was also practiced in the patrilineal royal house of Pharaonic Egypt, but no one suggests that the Egyptian king's sisters played any important role in the choice of the king, let alone that the Egyptian system was matrilineal.
However, one cannot deny that the Napatan royal women figure more prominently in the monuments than do their Egyptian counterparts. This seems to be the very reason that influenced many scholars and made them exaggerate the importance of the Napatan snt.nswt and mwt.nswt. The special privileges enjoyed by these women included permission to practice incestuous marriage, appearing with the kings and gods on public occasions (as shown in the reliefs of the temples, This passage shows very clearly that the female relations came in second position, after the prince had mentioned his father's name (the father is presumed to be King Senkamanisken). One cannot avoid the conclusion that those women were mentioned primarily to strengthen Aspelta's claim to the throne. It is quite evident from other texts of this king that he had a difficult time with opposition groups and conspirators. The claims of other royal brothers were probably as strong as his, so that he had to seek every possible means to win the competition.
Finally, I believe that the common practice of brother-sister marriage24 will by itself militate against the existence of matrilineal descent. In such a marriage, the two parents of the heir-apparent will be descendent from the same ancestry, even if the sister involved was only half-sister of her brother-husband. 
